Following the demise of MunS ȏ n-myȏ ng in 2012, theS outh Korean Unification Movement has entered an era of female leadership.Munswidowed wife,Han Hak-cha, rose to become the groupss ole new leader. Drawing on ad istinct (co-)messianic narrative,while resuming on the given millenarian trajectory -both chiefly shaped by MunHan successfully coped with the theological and organisational challenges of the postMun age,establishing herself as the prime religious and administrative authority.W ith the completionofamost crucial providentialevent in 2013(Foundation Day), Han is believed to have ultimately assumed avirtually divine-like theological status,rendering her teachings and actions infallible (qua providential desideratum) accordingt oU nificationist mainline thinking.Inthe wake of FoundationDay,Han continuestoinscribe into Unificationism the mechanics of gender equality and the significance of the female portion of messianity even moreresonantly,further elevating her soteriological position and thus the contribution of women to kingdom-building in general. This paper discusses in afirst step the UMstraditionoffemale leadership in the past, also introducing the theologicalfoundation of gender relationship.Thereafter,the providential dynamics, especially concerning the so-called Age of Women (proclaimed by Mun in 1992) will be outlined. Thethird major part of the paper deals with post-FoundationDay theology and historical developments,c entring on Hansc oncomitant evolution into Gods OnlyBegotten Daughter. 
Introduction
Asked about the founder and long-term leader of the South Korean Unification Movement (UM), 1 Mun Sȏ n-myȏ ng , at his prime,f irst generation Unificationists often chucklingly relate of avirile and groundedman, buoyant and with an at times earthy senseo fh umour.R aised in aC onfucian-entrenched patriarchal environment and espousingah ighly sexualised male-dominated messianic worldview,i tm ay be small wonder that Munst hought, and concomitantly the Unificationist (especially post-marriage) lifeworld, has been saliently pervaded by androcentric gender arrangements (Lowney1 986, p. 243). Commencing in the 1980s,M unst raditionalist views slowly incorporated a feminist dimension, whichgrew more conspicuous in the 1990s,and extended to a more egalitariandiscourse in the 2000s.The rising impactoffeminist theological voices notwithstanding,g ender rolesi nU nifcationism are still doctrinally endorsed and remain conservative.
2 Likewise despite promoting gender balance in praxi in his late years, Mun did not sufficiently implantthis notion theologicallyand in particular providentially.F ollowing Munsd emise and the subsequent solemnisation of FoundationDay (kiwȏ njȏl), that is,the inceptionofsubstantial CheonI lG uk (chȏ nilguk)o rt he alleged dawno ft he Kingdom of Heaven on earth and in heaven, averitable paradigm shift ensued: a feminising revolution in theological and personnel terms.The Age of Women (yȏ sȏ ng sidae), already proclaimed by Mun in 1992, solidifiedmost visibly in the post-Mun era with the doctrinally sanctioned elevation of his widowed wife,Han Hak-cha (b.1943) , as the UMsu nconditioned leader,a nd the inauguration of the couplesf ifth daughter, MunS ȏn-jin (b.1 976), as the FFWPUi nternationalp resident and Hanssuccessor-in-waiting. Moreover, the representation of Munswider family in key leadership positions within the UM has become entirelyfemale involving, next to Mun Sȏ n-jin, two of Hansdaughters-in-law,namely Choe Yȏ n-a (b.1973) and Mun Hun-suk (b.1963) .Both were personally selected by Han to represent the Familyo fT rue Parents (cham pumonim kajȏ ng)i nt he 13-seat Cheon Il Guk Supreme Council (chȏ nilguk choego wiwȏnhoe), the UMsmajor legislative organ established by her in 2014 (Pokorny 2014, pp.140-142) .
3 Despite 1T he UM comprises ac luster of organisations,b usinesses,a nd initiatives,m illennially bound to areligious bodyatits core (Pokorny 2013a) , the Family Federation for World Peace and Unification (FFWPU; Segye Pyȏ nghwa Tongil Kajȏng Yȏ nhap), formerly knownasthe Holy Spirit Associationfor the Unification of World Christianity (HSAUWC; SegyeKidokkyoT ongil Sillyȏ ng Hyȏphoe)foundedin1954 in Seoul. 2T he latter is not surprising, given that the majorityofUnifications today still belong to the first generationofadherents,most of which have been brought up appreciating a traditional form of gender relations.L ikewise,m any members reside in largely malecontrolled societies such as South Korea and Japan. 3A sF FWPU international president, Mun Sȏ n-jin occupies additional( mostly these developments,itisnot to say that women have appeared in relevantoffices throughout the UMshierarchy.Infact,the vast majority of top-ranking positions within the South Korean and international movement are still in male (Korean) hands. 4 All FFWPU continental directors are male,a sa re all leaders of other major UM organisations apart from the WomensF ederation for World Peace. One notable exceptionisthe Universal Peace Federation (UPF)AfricaRegional Chair held by Kathy Rigney(b. 1946 ) (who is also Tr ue Parents Special Emissary to Africa) -t he ten other UPF regionalo ffices as well as the international secretariat and the United NationsRelations officeare led by men. Thereason for the still persistent male dominance in leadership circles is historical/social (see note 2) and theological. Thel atter in particular is being tackledb yH an, most noticeably since the beginning of the post-Mun era of this present Age of Women. This paper aims to explore this new gender paradigm in the UM and its doctrinal underpinnings,w ith special attention to post-Foundation Day Unification theology.The discussion is preluded by adiscussion of the groupsfemale leadershiptradition in the past.
Female Leadership in the Unification Movement
Formal leadership in the UM has invariably been male-centred,w hereas the movement was maintained chiefly owing to the fervent commitmento ff emale adherents,who always representedthe majorityofmembers. Key disciples were normally recruited from the pool of male followers.Y et, the Unificationist tradition knowsofafewwomen, whose impact on Mun and the entire movement are considered most essential, (for some time)eclipsing the role of any male follower. What makes these individuals special is that they appeared in the groupsc onsciousness not as mere disciples and wives,b ut as educatingm others.T heir theologically inscribed positiona sahusbandss erviento bject partner was discountedi nf avour of an active parenting position put in an object relation to a providentially vital course and/or protagonist. According to Unificationtheology honorary) leadingposts in UM organisations and administrativebodies.Accordingly,she also acts,among others,asUPF Chair and the chairperson of the Cheon Il Guk Supreme Council. 4T he mid-andl ow-level administration, especially in Europe,h as less rigidg ender boundaries.F or example, among35n ationall eaders of theE uropeanU Mi n2 015, nine were female (Andorra,B ulgaria, CzechR epublic, Kosovo,Macedonia,P oland, Slovenia Spain, andSweden).Internationally,women rather tend,ifatall,tofilldeputyposts under male supervision, such as that of Vice PresidentofFFWPU Europe (Carolyn Handschin [b.1953] )and UPFAsiaRegionalChair SecretaryGeneral (UrsulaMcLackland [b. 1953] ), or,a si st he case with theT rueP arents SpecialE missaryt oE urope ( Mun Nan-yȏ ng [b.1942] ), arepairedupwithamale colleague(i. e. ,Munshusband).
-b orrowing from yīn-yµng thought -t he ideal of creation comes to fruition through Origin-Division-Union Action (chȏ ngbunhapc hagyong). From God (hananim), the "eternally self-existent absolute transcending timea nd space" (WK I.1.2, p. 29), through divine energy or the original force of all beings (manyu wȏ llyȏk), emanates complementarity that needs to be fusedtogether by Giveand Receive Action (susu chagyong)inorder to generate harmony, that is,forming a subject-objectc ommunionb etween God and creation( WK I.1.2, pp.33-34). Based on this principle,and echoing the archetypal relationship of Adam and Eve in the Garden of Eden, man manifests as the subject(chuche)and woman as the object (taesang). Tr aditionally,the object position conferred to women was held as being tantamounttopassivity and obedience.Inthis readingofcreation theology (or teleology), wives were put in the position of motherly caretakers silently and devotedly supporting the cause of their husband. Such imageofidealised female behaviour foundi ts role-model in Han Hak-cha, the Unificationists Tr ue Mother (cham ȏ mȏ nim), an honorific (and as alvational rank)s he obtained thanks to her marriage with Mun in 1960 . Mindful of the UMslong-timegender protocol, for decades Han epitomised this kind of womanly conduct.W ith her husbandarriving at amore senior age in the late 1980s and 1990s,however, Han slowly embarked on an emancipatory transformation extendingh er motherly portfolio to that of amatron in line with the (admittedly only sparse) tradition of female leadership within the movement. With her metamorphosis that appreciably began with the onset of the Age of Women in 1992, and accelerated in the post-Mun era, Han set aprecedentfor many members for openly active and firmly engaging womanhood not shying away from taking the lead while retaining motherly affection and courage.
Then umber of femalea uthorities who had al asting spirituala nd/or organisational impact on the anatomy of the wider UM is very limited. Amajor early member,pioneer missionary,leader,and chief theologianofthe groupwas Kim Yȏ ng-un (1914 Yȏ ng-un ( -1989 . Aformer professor at Ewha Womans University,she became follower in 1954. From the beginningo fh er churchc areer, she was prominentlyi nvolvedi ns ystematising Unification doctrine and furthering the mission abroad. She thus became the first missionary to the United States in 1959, incorporating the nationalbranch of the HSAUWC in 1961. Kim laid the foundation for the global missionand, 5 accordingly,became the most important Korean contact for the emergent international community throughoutthe 1960s and early 1970s.In1975, she was appointed professor (being the only Unificationist amongt he initial faculty)a tt he newly established Unification Theological Seminary in Barrytown, United States.S hortly after her arrival in the United States,i n1 960, she published the first English edition of the UMst hen central scripture, The DivineP rinciples,b ased on the Wȏ lli haesȏ l (Explanation of the 5I ndeed,t he majority of international missionary pioneerss tem from KimsC alifornia commune. Principle; 1957) . Seven further editions and numerous other publications served as the main literature for legionsoffirst generationUnificationistsi nthe West, consolidating her status as the mostseminal UM theologian. Over the years, the relationship between Mun and Kim turnedi ncreasingly uneasy, with her eventually being side-lined.
6 Therole attributed to her by (Western) Unificationists is that of ah ighly intellectuala nd criticalm ind, as trident (and occasionally confrontational) guardiano ft heological systematicity and church customs (which evoked steady conflict with the male Koreanl eadership including Mun). Her picture as staunch educator,wielding-for some time -doctrinal authority only secondtoMun and Yu Hyo-wȏ n(1914 Hyo-wȏ n( -1970 , 7 contraststhe then Unificationist imagination of true womanhood. Kim successfully evaded the groupsg ender expectations,also eluding the marriage policydeemed crucial from amillenarian and soteriological point of view.
8 Her leadership position is uniqueinthat she led from beyond the gender boundaries normativelys et by Mun and the (male) church elders.
Another type of female Unificationist leader can be found in thep erson of Choe Wȏ n-bok . Like Kim,Choe was aformerprofessor at Ewha Womans University and an early-day member joining with her colleague in 1954. Leaving her family upon converting, 9 her intellectualstanding and shiny case of conversion,w hich had ap ublicity effect,q uickly lent her ap rominent position within the group.She soon becameaclose confidant of Mun, who commissioned her to attend the young Han Hak-cha, preparing her for the marriageand mentoring her thereafter for 17 years.F rom the 1960s until the late 1970s,C h oe remained Hansc haperone and Munsm ost trusted aide.C h oesr ole was assigned an utmost providentialimportance by Mun, who saw her paving the way for Tr ue Mother. In fact, he viewed Choe to "standinthe positionofatrue wife and amother in the fallen world" 10 (Mun 1989, p. 12) qua Mary,J esus wife,and Leah, representingrole model qualities that had to be emulated by Han. Other than Kim, Choe was of am ore traditional motherly character, although -l ike Kim -she,for the most part, evaded the common necessity of blessed wedlock, at least physically.In1998, she was blessed to the spirit of the historicalBuddha.
11
6K im did not receive af ormal Unificationist funeral ceremony,o rS eunghwa (sȗnghwa), todaysSeonghwa(sȏnghwa). 7Y uwas first president of the HSAUWC Korea branch and author of the Wȏ lli haesȏl and its revised version, the Wȏ lli kangnon (Exposition of the Principle;1966). 8E xcept for ashort-time marriage-allegedly with an outsider or at least amember in no good standing(!) -formally blessed by Mun in 1964 (NAF I.4, 1964 . 9O ne of her sons, SȏkChun-ho(b. 1944) , becameamember manyyears later, rising to be FFWPU Korea president (2009 Korea president ( -2012 .
[…]
[…]. This and all other translations from Korean in this paper are by the author. 11 At this event in New YorksMadison Square Garden,three other female members She was also tasked by Mun to produce an English translation of the Wȏ lli kangnon,which remained the definitive version (and source text for translations into other Western languages) of the Unificationist scripture from 1973 to 1996. Choesleadership position is equally unique inasmuch as she led as the second mother physically and spiritually -albeit without ahusband with whomtoconclude Origin-Division-Union Action and thus from beyond the expected soteriological locus -fulfillingacrucial mission in Godsprovidence according to Mun. At hirdt ype of leader in the Unificationist tradition is Hansm other, Hong Sun-ae , who joined the UM in 1955. Hong, too,h as an uncharacteristic vita.She gave birth to her only child before marriage,and was soon thereafter abandoned by her husband remaining single for the resto fh er life. Contemporary accounts,which are relatively rare and soft-spoken, emphasise her piousness and that she spent her life for the sake of Han.O nly years after her passing, starting in 1995, she became aleadershipfigure as aspiritual being. In the Unificationist imagination, Hong evolved into ap owerful spirituall eader,p roviding counsel and wielding salvific authority in the physical world through her mediumistic channel Kim Hyo-nam (b.1952) . According to tradition,Hong was charged by Mun and Han to assist one of their deceaseds ons,M un Hȗ ng-jin (1966) (1967) (1968) (1969) (1970) (1971) (1972) (1973) (1974) (1975) (1976) (1977) (1978) (1979) (1980) (1981) (1982) (1983) (1984) , in the spirit world to liberate the spirits from Satansc lutches (Beverley 2005, pp.49-51) . In addition,t hrough her medium and the spiritual assistance of angels,H ong, who,e ver since the beginningo fh er term, is affectionately called Dae Mo Nim (taemonim;i .e., Great Mother)b ym embers,i s also believed to be able to purify and cure the living as well as to jointly liberate members ancestors fromt he Satanic lineage. With her postm ortem transformation, Hong all of asudden came to receive wide attention as aparagon of motherly care and tutorship,c oaching Han passionately, and, like Choe,c ontributing vitally to her spiritual ripening in times past. 12 In fact, Hongsn ewly createdsoteriological status (whichwas again achieved devoid of asalvationally important male counterpart) even overshadowedthat of Choes. Hongsspiritual empowermentnaturally vestedher medium, Kim,with equal authority.
Kim represents afourth type of female leadership in the Unificationist tradition, closest to that of Han herself.W hereas Honga ppeared as at ranscendent Redeemera nd healer,K im was presented as her worldly extension and vessel. Indeed, Kim came to be so closely identified with Hong by many members,that were blessed to majorp ersonalities of the spirit world:C onfucius,M uhammad, and Socrates.J esus was already blessed by Mun to afemale adherent in 1971. 12 Lately,with the rising emphasis given to Han, her life and ministry,i ncluding her spiritual upbringing, anotherf ormative spiritual mentor is receivingg rowingp rominence,n amely Hansg randmother Cho Wȏ n-mo . Cho is commonly depicted as apious but more earthly person compared to Hong, an example of unwavering devotiontooneschildren,being of amore practical bent. Cho also appeared,although less prominently,inthe UMsmediumistic context. she was (and still is) likewiseoften informally referred to as Dae Mo Nim. In 2000, she was bestowed the formal title of HoonM oN im (hunmonim)o r Te aching Mother by Munand Han, stressing her newly gained role as Hongsmouthpiece and saviour-like figure.The official churchnarrativerelates that Kim,anordinary blessed devotee, 13 was picked by Hong in 1992, and togetherf or the next three years established the required spiritual conditions,while also being challenged by Satan, in order to attain their salvific ability in the physical world. Consequently, from the mid-1990s,K im rose to becomeamosti nfluential providentialf igure much reveredbyUnificationists,especially in South Korea and Japan. Thanks to her mediumistic link, she virtually turned into aworldly saviourinher own right alongside True Parents,physically leadingthe so-called Chȏ ngpyȏ ng providence and offering hundreds of related workshops.
14 In keeping with her increasing spiritual prominence and weight, and supported in particular by Mun, Kims worldly leadershipp rospered, especiallyi nt he late 2000s and early 2010s.T he UMshead mediumand chief spiritual architectofthe Chȏ ngpyȏ ng construction project, Kimsc areer initially advanced also in the post-Mun era with her appointment as Cheon Il Guk Supreme Council member, before it took asudden halt in late 2014. Not only was she stripped of her council position but,t hree monthslater, her term as master mediumwas declared to be concluded,turning her into an ordinary memberonce again. Theunderlying reason for her dismissal was the increasinglyconflictual relationship with Han and the seniorchurch administration alsod ue to allegations of embezzlement. Her expulsion was internally communicated as the consequence of her corruption by evil spirits. With Kim being silenced, Dae Mo Nim too forfeited her prime leadership role.A ccordingly,she was recently (late 2015) placed by Han under the lead of Mun Hyojin (1962 Hyojin ( -2008 ) -a nothero fh er deceased sons.F emale leadershipi nt he UM, diverse in its individual genesis as it may be,i sr ootedi na nd animated by the image of motherhood.Specifically, it is the rearing aspect that is transcended to encompass key protagonists of the providence (Choe and Hong and their parenting responsibility towardsT rue Mother;Choesrelationship with Mun) and the community of Unificationists at large (Hong and Kim Hyo-nam and their salvificd uty and imparting of spiritual knowledge,a nd Kim Yȏ ng-un and her transmission of the Unificationist way). It is therefore only natural that the role of true motherhood is embodied the fullest in Han Hak-cha herself,the UMsT rue Mothera nd Tr ue Parent of Heaven, Earth and Humankind (chȏ njiin cham pumo). According to the classical tradition, Han was spiritually raised for forty years,obtaining all the necessary qualifications upon which Muncould eventually open up the Age of Women in 1992. This Age of Women then built the basis for Gods Only-Begotten Daughter (toksaengnyȏ )toemerge. Both the providential dynamics of this time and Hans apotheosis will be discussed in the following two sections.
The Age of Women
Thep resent Age of Women was formally promulgatedb yM un Sȏ n-myȏ ng on April 10, 1992, duringthe inauguration ceremony of the WomensFederation for World Peace( Segye pyȏ nghwa yȏsȏ ngyȏ nhap)i nS eoulsO lympic Stadium. A historic watershed,t he declaration is supposed to be the culmination of providential action executed by Mun and his wife startingsaliently 32 years earlier. This then most momentous caesura in Godsprovidence refers to the formation of the Tr ue Couple (cham pubu), Mun and Han, through their blessing in 1960. According to Unification theology,this blessing or the Marriage [Feast] ofthe Lamb (ȏ rinyang honin [chanchi]) ultimately consummated the Edenic ideal of an untaintedunion willed by God that was unfulfilled by Adam and Eve.Through this conjugal unionf ree from sin and centred on God, offspring should have been procreated, enabling the establishment of the so-called Four Position Foundation (sawi kidae). That is to say,atrue family, where husband, wife,and child(ren) live in harmonypiously united in God.This nucleus of the ideal world envisioned by God and the aim of creation,should have extended in heaven and earth through Tr ue Familysposterity whichwould have carriedonthe divine lineage (hananimȗ ihyȏ ltong). Thearchangel Nusielsjealousy and hubris,however, disrupted Godsplan in that he -thus becoming Satan -spiritually defiled Eve,who in turn soiledA dam. Humankindsf irst ancestors accordingly inherited and further passed on the archangelsf allenness,b efouling humanity and creating hell on earth (Pokorny2017; WK I.2, pp.70-108). Theclassical narrative continues that pursuing Godsindomitablewill to restore His bond withhumankind, whichwas sundered through the Fall, Mun qua Messiah (mesia)-asalvational figure without sin and divinity -c hose Han Hak-cha to become his restored Eve in blessed matrimony.T he blessing salvifically empowered the couple,t ransforming them into Tr ue Parents of humankind. Mun and Han are believed to be the first (and thus archetypal) couple that unified sinlessly,embracing God in undiluted mutual love.The 1960 Marriage [Feast] of the Lamb thenceforth granted Mun in tandem with Han the power to bestowredemption throughthe blessing ritual upon those willing (and seen fit), removing any taints of Edenic fallenness and therefore resuscitating them as children of God.
221
AFeminising 214-234, DOI 10.14220/jrat.2017.3.2.214 Tr iggeredb yt his cosmic event, over 400 proclamations (up to Foundation Day) followed at accelerating speed marking the stepwise advance of Gods providence (O 2012) . The1 992 proclamation of the Age of Women represents such ac rucials tage in the UMsm illenarian project. According to Unification theology,t he promulgationo ft he Age of Women was ac onsequence of Hans spiritual evolution. Until two years earlier, Han was considered to be in as ubordinate position to her husband. Forher to fully grow into her designated role, she needed to be properly educated (while being treated poorly)b yM un and others (i. e. Choe Wȏ n-bok and Hong Sun-ae). Hence,she hitherto remained for the main part utterly passive in public,embodying in members viewsself-sacrificing womanly obedience vis-à-vis ahusbandsauthority.During aceremony on March 27, 1990, Mun solemnly declaredhis wife second founder (chae 2kyoju)of the UM, and liberator of womanhood (Mun 1993a) . Hanss piritual evolution seemedconcluded so that she thenceforth was spiritually on apar with Mun (CBG 12.4, p. 1438) . Her equal status qua True Mother was theologically extended to all women, elevating them spiritually to standside by side their husbands and thus giving them the possibility to exercise the same millenarian impact. In order to actualise the newly achieved authority,H an was required to become ap ublicly active religious leader in line with her husband;acareer that started in September and October 1991 with the inauguration of the Japan and Korea chapter respectively of the WomensFederationfor Peace in Asia(Asia pyȏ nghwa yȏ sȏ ng yȏ nhap), intended to unite the women of these two providentially significant countries and, accordingly,put an end to both nations historical enmity.Bringing the pursuit of unification to ag lobal level, the establishment of the Womens Federation for World Peace in 1992 was deemedan atural consequence.M oreover, from at heological perspective,H an, being in the position of all world leaders(qua bride) whohitherto neglectedtoreceive Mun (qua bridegroom) as Messiah, owing to her spiritual accomplishments could successfully indemnify this failure (CBG 12.4, pp.1419 (CBG 12.4, pp. -1429 . Her appearance at the world stage in this event is held to have fundamentally completed her growthprocess into asalvational figure (virtually) equal to Mun, unifying in messiahship. 15 Since that time, 15 Whereast he general outlook of Unification eschatology is fixed, the individual stages leading to the complete unfoldingofsubstantial CheonIlGuk are being disclosed only gradually by Tr ue Parents,w hich allows to keep kingdom-building morale and activities at acontinuously high level. Likewise, the toposofmillenarianimminence is reenergised every once in aw hile by the leadershipt of oster members commitment in support of the groupsoverall millenarianprogramme.Hence,avital aspect in securing attention amongt he faithful is the continual proclamation of alleged decisive providential progress made by Tr ue Parents and the community of Unificationists in general. This also involvesf urther salvational transformation of Mun and Han. Despite Muns generalacknowledgment of his wifesequal theological status,heoccasionally indicated his spiritual seniority (and thus Hansneed to catch up salvifically). Forinstance,inJune
Mun and Han form aco-messianity,conjointly styling themselves publicly (since July 1992)a sS aviour( kuseju), Lord of the Second Advent (chaerimju), and Messiah. Hansp rovidential achievements,a ccordingly,p rompted Mun to proclaim the Age of Women, in which-beaconedbyTrue Parents -women will push ahead in aleading role the groupsmillenarian agenda (emulating Han), "putting an end to aworld of war, violence,oppression, exploitation, and crime led by men, […] and building an ideal world filled withp eace,l ove,a nd freedom" (Mun 1993b ).
16
In subsequent years, Han increasingly came to the forefront, assuming broad leadership fuelledb yr ising theological significance.H er profile was sharpened throughi ndependent publica ppearances.M ost importantly,M un continued crediting her with momentous providentialachievements,involving,for example, the surrender of Satan in March 1999 (Pokorny 2017) . Furthermore,Mun started to repeatedly and explicitly clarify his wish to passonfull organisational authority to his wife in future years.I nt he Age of Women the number of providential proclamations multiplied,e speciallyi nt he 2000s.M any of these millenarian watersheds entailed af urther augmentation of Tr ue Parents theological attributes.The greater the alleged impact of their providential action over the years,the loftier became Muna nd Hansr ole in the Unificationist millenarianu nder- -jin, b. 1979 ) kept leaving to her asubordinatedrole to Mun and her youngests on in the public view.H owever, shortlya fter Munsf uneral, Han announced to UM leaders that she would henceforth take the lead more emphatically;astep that reshaped her identity involvingcrucialchanges in personnel, organisational, and theological structures.H agiographical accountssome of which were gradually prepared duringMunsl ast years of leadershipstarted to be communicated more markedly.F or example,t he 2012 December issue of the English memberm agazine TodaysW orld (now discontinued and replaced by True Peace)reports on Hanschildhood, relating,among others,ofan attempt of Satan killing the baby-girl, which was prevented by her mother, Hong; early prophetic voices that recognised in Han heavensfuture bride; and an upbringing preparing her in devotion, education, chastity,a nd femininity for the Lord of the Second Advent (2012, pp.12-17, 35) . With the passing of Mun, Han was quick to take the reins.Before,Mun had three of their childrenoccupy top leadership posts.M ost prominently,i n2 008 he appointed his sevenths on, Mun Hyȏ ng-jin, as FFWPU international and Korea president, thus passing on his religiouslegacyinadynastic fashion. Yet, tensions,which had formed slowly over the years between Han and this triumvirate of Tr ue Children, erupted soonafter Munsd eath, resulting in their stepwise dismissal. Euphemistically, unfilial behaviour was taken as the formal reasonf or theirr emoval from office.M ore concretely,H an responded to growing criticismf rom members,a nd, especially their sons perpetuated soloe fforts and ar ising general dissociationf rom her authority.Mun Hyȏ ng-jin was eventually stripped of his international presidency and, accordingly,h is claim for successioni nM arch 2015 after having been sus-
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Pokorny, Interdisciplinary Journal for Religion and Transformation (2017), Heft 5, 214-234, DOI 10.14220/jrat.2017.3.2.214 pended from office for more than ayear.Inhis stead,Han appointed the hitherto hardly known Mun Sȏ n-jin, who has thus been put into the position of Hans successor-in-waiting. As the International President, she is the first female Unificationist ever holding such powerful formal office. 18 In February 2014, Han promulgatedthe Cheon Il Guk Constitution (Chȏ nilgukhȏnbȏp; CIGHB)to consolidate her ownleadership status andcodify dynastic succession installingthe CheonIlGuk Supreme Council, whose chairperson must be from the Family of Tr ue Parents.T he text, which gives supreme religiousa nd organisationala uthority to Han, is intendedt ol egally regulate the organisational structure and workflow of the FFWPU in the post-Foundation Day age.I ta lso supplies an outline of main doctrinal tenets that alreadya ccommodate the cornerstones of Hanst heological evolution. Whereas the preface to the (post-1992e ditions of the) WK completely omits mentioning Han (and her role in discovering the Word of God), the preamble of the Constitution stresses their joined achievements: 18 Thechange of leadership engendered the hitherto most explosive schism in the UM. Supported by his brother Kuk-jin and several other prominent UM dignitaries,M un Hyȏ ng-jin hived off his own congregation to form the World Peace and Unification Sanctuary headquartered in Newfoundland,P ennsylvania.H et ransferred the role of Tr ue Mother from Han to his wife,while attacking the former for being manipulated by evil, which led to her self-divinisation. He brands Han as harlot of Babylon, and the FFWPU headquarters as as ite of goddess worship. In his theology,M un Hyȏ ng-jin employs as aliently apocalyptic tenor and generallyr esorts to af undamentalist worldview.Hefrequently voicesc riticism towards feminist developments in the UM under Han. Interestingly,t his particular criticism is secondedb ye xponents of another major schismatic UM-related group, the Global Peace Federationl ed by the third son and former designated successor of Mun, Mun Hyȏ n-jin (b.1969) .
19 Surprisingly,t he post-FoundationD ay editions of the WK (as of 2016) retain the original preface without mentioning Hanscontribution. Contrary to that, because of the recent sales ban of Muns Selected Sermons (Mun Sȏ n-myȏ ng sȏ nsaeng malssȗmsȏnjip), underhanded suspicion has been voiced by mainline Unificationists that this might have come directlyfrom Han in ordertostart arevisionofthe entire corpusinthe light of postFoundation Day theological developments.Whether this will prove true or not, it does display ac ertain level of scepticism and chagrin amongm embers concerning the UM leadership. 20
In addition, through the Constitution (CIGHB §14), Han introduced anew set of centralscriptures -the revised Chȏ nsȏ nggyȏ ng (Heavenly Scripture,2013), the Pyȏ nghwagyȏ ng (Scripture of Peace,2 013), and the Chambumogyȏ ng (True Parents Scripture, 2015), all containings elected passages of speeches by Mun and, to alesser extent, Han -relevantfor the post-Foundation Day age,replacing the Eight Great Te xtbook Te aching Materials (8tae kyojae kyobon)t hat had previously been assigned key canonical status by Mun (Pokorny forthcoming). Then ew scriptures,a nd in particular the Chambumogyȏ ng,a rticulate am uch more egalitarianunderstandingofT rue Parents relationship,also sacralising for the first time in writing as ubstantial corpus of words by Han. Thed ecision to reshapet he Unificationist canon in view of an ew millenarian reckoninga fter FoundationDay led to much criticism and discontent in the movement, fuelling schismatic tendencies. FoundationDay marked in many ways aturningpoint for the UM and Han. Prior to the proclamation of the inception of substantialC heon Il Guk, which from then on were to gradually unfold to encompassthe whole cosmos,Han and Mun (the latter qua spiritualbeing) performed yet another blessing ceremony, believed to have ultimately completed theirsalvational transmutation following the 1960 and 2003 events.This final blessing ceremony,styled as GodsWedding (hananimȗ is ȏnghonsik), substantially merged together Han, Mun, and God. Post-Foundation Day Theology takes this as the final act of gender equalisation, the endpointofOrigin-Division-Union Action, and the divinisation of humankind (thusfar limited to True Parents).
21 Furthermore,this unitybetween God and Tr ue Parents,and the ensuing dawn of substantial Cheon Il Guk, finally fulfilled the purpose of Creation in nuce. The Heavenly Father therefore became the Heavenly Parent(s) (hanȗ lpumonim)(cf.Moon 2015), expressingthe complete coalescence of gender complementarity (True Parents)i nto the one perfected object partner of God. Thes ubject (Heavenly Parent[s] ) and the object (True Parentsp aving the way for all of humanity) themselves form ad ivine union, rejoicing in mutual love and harmony.P ost-Foundation Day Theology,w hich followsthe doctrinal trajectory set (or at leastapproved) by Han, consequently, not only codified total gender equality but degendered the godheadsperception by the faithful. Although on many previous occasions,M un implicitly and explicitly voiced that providential history has arrived at the stageofgender equality, gender traditionalism kept pervadingh is overall teachings and mores until the
. 21 In the emic view,Han thus doesnot represent asuccessor to Mun, but through her both continue the course of True Parents.
end. Accordingly,with afemale leader now in place,many members saw the Age of Women having eventually come to reality,aclaim that wasall the more backed up by Mun Sȏ n-jinsappointment. In the aftermath of FoundationDay,the UM leadership -also in order to antagonise schismatic attacks-marshalled passages in Munss ermonst hat help support this theological turn, stressing Hansi nfallibility and rightfullead, but also her practical prowess. Whereas Munisnow frequently depictedasmostly atheoretician (somethinghecould rarely be considered given his saliently practicalnature), Han is credited as the one effectively putting theory into practice. Her providential contributions and qualities(aparagon of womanly virtue and piousand motherly commitment, facing persecution and hardship all her life) are systematised and emphatically communicated to the grassroots members,aligning them to carry on the millenarian task with Han at the vanguard. In this respect, shortlyafter Munsfuneral, apost-Foundation Day millenarian action plan was put forth under Hansguidance,tagged as Vision 2020 (pijȏ n2020), to bundle motivationalresources once again towardsashared goal, that is,the in extenso solidification of substantial Cheon Il Guk. Naturally,Han perseveres with the millenarianstrategy executed so resonantly by her late husband. Her theological empowerment can thus be seen as ac orollaryo fad istinctive narrative set in motion by Mun to stress an increasing spiritual advancement of the Messiah,ofwhich Hanrepresents the one part still alive,intune with millenarianp rogression. Thel atesta ddition to Hansi dentificatory evolution, being afurtherexpression of her absolute equalisation with Mun, is her selfentitled status as GodsO nly-Begotten Daughter (toksaengnyȏ ): "I, the True Mother sittinghere,amGodsOnly-Begotten Daughter born six-thousand years ago;Ih ave all the evidenceh ere." (Han 2014) . 22 Other than previous spiritual promotions such as GodsW edding,Hansposition as Only-Begotten Daughter is not understood as the consequence of linear and cumulative spiritual achievements,but simply anew wording for asoteriological functionassigned to her by God decades ago.W hetherthis is taken as amere spiritual title divinelybestowedtoher once her True Motherhood was sealed in 1960, 23 or an actual ontological state she was bornwith (or perhaps which she obtainedupon arriving at the stage of Tr ue Mother) is not entirely clear. However,itdoes draw on -and this is exactly the cause for great debate and even divisionamong Unificationists -the underlyingn otion of inborn sinlessness:" Thec onversion of lineage occurred when Iwas in my motherswomb" (ibid.).
24 Such would apparently go againstpreFoundationDay teachings, according to which Han realised sinlessness through 
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Pokorny, Interdisciplinary Journal for Religion and Transformation (2017), Heft 5, 214-234, DOI 10.14220/jrat.2017.3.2.214 her union with Mun. (Wilson 2015) . This latest aspect of Unification Christology clearly challenges theological reasoning in the UM, leading to novel and reconstructivereadingsof core doctrinalelements (i. e. ,millenarian actionthat transcends time,anchoring its messianic momentum in the past). 25 With the introduction of the notiono f Only-Begotten Daughter -r eferencing most prominently CSG II.1.26, p. 149 -Han not only removedthe remaining ontological distinction vis-à-visMun, 26 but re-emphasised more than before the gynocentric turn in Unification thought. In aresonating sermon in October 2015, Han maintained:
So the last two-thousand years of the history of Christianity were due to the revival of the Holy Ghost, and are,accordingly,ahistory of the Holy Spirit. What you need to knowof what this means is thatthis was the foundation to search for the Only-Begotten Daughter.
[…] Heavensprovidence is the providencetofind the Only-Begotten Daughter. (Han 2015a) .
27
Above all, the Only-Begotten Daughter concept is viewedbymany as the most salient actualisation of the true spirit of this Age of Women;t hat is,t he full emancipation of women at last, and the appreciation of their oft-neglected vital contributiontoGodsprovidence.Itisunderstood as the natural consequence of 25 In fact, for many members (and even more so schismatics)reconciling Hansrecent teachings with pre-FoundationDay thought through retroactivesinlessness appears to be too artificial an approach. Critical voices mainlys tress an increasingl evel of selfaggrandisement in Hansrhetoric (and thus her theology), which at the same time relativises or downgrades the theological and salvational role and generalc ontribution of Mun. 26 (Han 2015b) . However, the text is substantially edited (even more so -asis commoninthe UM -inits English translation) and somed elicate wordingss tressing Hanss oteriological championship at the expense of Munss tatus are removed.T his shows that official UM theology tries to avoid communicating narratives that may toobluntly impact mainline thinkingi nt his respect (i. e. devaluing the role of Mun).
Cheon Il Guk soteriological thought (the perfection of Origin-Division-Union Action)and post-Foundation Day theology(GodsWedding). Wilson(2015) puts it in anutshell: [I] t is wonderful that Tr ue Mother is declaring herself Godsonly begotten Daughter. It means she is emerging from Fathersshadow, whereadmittedly she seemed to be living during most of her life.I ti sav ictory for all womankind. It is as tep on the road to establishing Cheon Il Guk, where man and woman can unite intoone,reflecting fully the glory of Godsmasculinity and Godsfemininity in their own persons. That is what Cheon Il Guk is supposed to be all about.
Concluding Remarks
Theself-elevating styleofHan followsadistinct pattern set by Mun. Like in days past, it is upheld by the leadershipsrhetoric -most prominently, in the person of Hansd esignated successora nd current FFWPU international president, Mun Sȏ n-jin (albeit at the expenseo fa ugmenting her own charisma). Critics of the feminist shift in the UM blame the new theologyand bearing (and,accordingly, implicitly or explicitly Han and the UM leadership) to go against Unificationist traditiona nd mainline thinking,d istorting and diminishing the unique contributionofMun. Themajority of members,however, remain loyal to the shared cause and their leader(s), taking the currentapproach as keeping to Munsvision and atoken of aprogressive and model religion thatmore than ever stands at the global forefront.Hansubiquitous,yet untouchable,visibility and her internally uncontested lead are considered an atural continuation of the groupsc entral (co-)messianic narrative.Mun is held to be ever-present with Han. Negatingher (as,most notoriously,Mun Hyȏ ng-jin does) is perceived as trespassing a red line, that is,the turning away from Munand Godsprovidence,which is akin to committing apostasy undert he corrosive influence of evil forces (incidentally,t he same line of argument is employed by Mun Hyȏ ng-jin).
Coping with amovement (and,tosome extent, atheology) in astate of disarray following the passing of Mun,Hansextrovert strategymakes sense to an indifferent observer. Schismatic developments aside-which remain relativelysmall in terms of adherents,and are always to be expected in such acase (especiallygiven previously existing tensions in the Mun family when it comes to the emergence of the Sanctuary Church)-H an dealt largely successful with the danger of organisational dissolutioninthe wake of acharismaticfoundersdeath. She wasable to fully redirect attention to herself,firmly consolidating her organisational power and theological authority,a nd thus perpetuating the messianic and millenarian narrative; that is,t he vitalb asis of organisational (and doctrinal) self-legitimisation. With Mun gone,H an crowned herself the providential mastermind single-handedly navigating through millenarianwaters.This undoubtedly makes her the culmination of female leadership in the Unificationist tradition, the ideal female leader from an emic perspective-GodsOnly-Begotten Daughter, so to speak.Whetherthe feminisingrevolution carried forward so stridently by Han will have an impact upon future personnel decisions -s urprisingly,t op-ranked female dignitaries are still rare to be found -and established gender arrangements in the movement is to be seen. What is already noticeable concerning the latter, however, is an overall change of mind; aburgeoning sensibility and appreciation for the crucial contribution of women concerning kingdom-building,aswell as a generalf eeling of self-empowerment amongf emale devotees frequently communicated especially with aview to Hansrole.
It is unlikely that the theological tenor of Han will intensify further, for this would only jeopardise relative organisational stability and the current millenarian momentum. Thel ate Mun is af ixed element in the Unificationist religious memory and parlance.Han already succeeded in closinguptohim, even (occasionally) outperforming him in the discourse.What is needed next is to keep the routinisation of charisma intact;toput morefocus on the theological preparation of MunSȏn-jin as the spiritualheir to Tr ue Mother. This will indeed put Han to the test and eventually determine if the Age of Women will persistb eyond her days. 
Abbreviations
CBG
